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The Kalash people and their Identity

The Kalash are an autochthonous people of the Chitral district, Pakistan. The
Kalash are a people on the verge of extermination. Radical Islamists (Taliban,
Salifist, etc.) and Islamic policies of the government of Pakistan are exterminating the
Kalash people. The Kalash, from time immemorial, have preserved their pagan
traditions, culture, language and identity. The Kalash are oppressed because they do
not want to convert to Islam. Anyone who accepts Islam can no longer maintain the
way of life accepted by the people and falls out of harmony with them. To date,
representatives of Kalasha-desh have dwindled to approximately 4,200 people.

You and Us

Despite the fact that there is a huge geographical distance and strong cultural
differences between Europe and the Chitral district in Pakistan, one can see
commonality and a similarity in the situation faced by both the peoples of Europe and
the Kalash people. Almost two thousand years ago, a new Middle Eastern religion
came to Europe - Judeo-Christianity, the brother of Islam. It's proponents behaved
aggressively, planting their faith in a Supreme Personal God with fire and sword,
slaying those who remained faithful to their native gods and customs (and calling
them infidels). Christianity was and remains a religion of exclusivity; taking root at
first amongst the Jews and espousing that the gentiles were bad people: sinners, blind
men, and "pagans".

While Christianity established its power in Europe, the other offspring of
Abraham - Islam - seized North Africa and Western Asia, coming to the lands of
Afghanistan, India and modern day Pakistan in the 10th century CE. What the local
Kalash (Dards) and so-called Nuristanis encountered is comparable to that which was
experienced at the same time by the Germanic and Slavic peoples in their respective
homelands at the same time. And today Europe is experiencing its own Islamic
invasion, the displacement of its peoples and the planting of a more "effective"
Abrahamic religion espousing hatred for original traditions and folklore.

But what Europe faces today, for the Kalash has long been an everyday reality.
The modern tragic situation of this people is a horribly vivid image of what Europe
and European traditions are awaiting in the near future. In Europe, the fight is for the
right to preserve tradition, indigenous identity and basic freedom of
association/disassociation. And in the distant mountains of the HinduKush and
Karakorum, the last of the Kalash survive under a permanent threat of genocide and
extinction. What threatens Europeans is for them the reality of today, and therefore
Europe must try to fully understand the state of agony that the spirit of a people is in.

5



In a similar vein, all the stories about the horrors of Islamism and terrorism in
Europe sound to the Kalash like the statement of the obvious, because they have
experienced and are experiencing far greater upheavals and catastrophes. Europe is a
vast continent and it still has hidden demographic reserves, but the Chitral area is
small. Nevertheless, the people of these lands do not surrender.

And from a European perspective, this article wishes to share some thoughts on
how to preserve one's own identity and what actions can be taken to achieve this goal.
Finally, we will present some reflections on why radical Islamism is hostile to all
indigenous peoples and their traditions on Earth. Albeit, for the pagan peoples of
Pakistan, such reflections yield to their immediate experiences of terror; they need no
such explanation as they experience everything directly themselves at this moment.

The authors of this paper hope that these words will find a response from the
Kalash and all others who find themselves in a similar situation in this region and
neighboring countries (for example, in the valley of Kashmir, where the indigenous
followers of Shivaism were expelled as recently as 1990 to the Islamists chant
"Ralive, Tsaliv ya Galive" = "either convert to Islam, leave the land or die™). We
hope that our thoughts will benefit and strengthen you. Although we are different,
there is one threat looming over us all.

Polytheism and Islam

Kafiristan or the Land of the Infidels, is one of the earliest and well-known
names given by the Muslims to the mountainous region of the Afghan-Pakistan
border, inhabited by many people’s with different languages, cultures and religions.

In Islam, a "kafir"(L 4S) means a "heterodox" or “infidel" — a person who does
not follow the alleged truth of the Qur'an and professes another religion, most often
indigenous paganism. In Islam, polytheism is one of the most serious sins, called
"shirk" (&%), Shirk is the worship of someone or something equal to Allah or
alongside him, just as much as a god or the glorifying of many gods, the ancestors,
the spiritual owners of the mountains, rivers and ravines, etc. The pathos of Islam
rests on a radical and irreconcilable confrontation between Islamists and all who have
not yet accepted Allah as their God. Islam makes a very simple set of choices:
rejection of one's native religion, expulsion or death.

Historically, the Kafiristan region was inhabited by peoples with a unique and
rich religious culture. Islam began to suppress them and made attempts to convert,
but it was achieved with difficulty. The mountainous region is very difficult to
access. Hence the derogatory name for these lands appears — the Land of the Infidels.
The country, which by default is populated by people who are enemies and potential
slaves due to their adherence to their native customs and traditions.
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The map of the Kafiristan

The name of the country and the peoples inhabiting it, as well as the pressure of
Islamists, lead to the formation of a special identity amongst the "kafirs" — a shared
experience in a semi-transient state from their culture to Islam. On the one hand, they
are still polytheists (infidels, shirk), on the other their culture and language have
already experienced a serious influence of Islam. The "Kafiristanis", having always
called themselves by their native tribal names such as Kam, Ashkun and Kamoz Kati,
were forcibly converted to Islam by Abdurrahman Khan in 1895 after their region
was given to the Afghani State by British Raj administrators (Durand delineation).

Subsequently, the second and current name of the country of Kafiristan
emerged, Nuristan (Nurestan) or the Country of Light, which it received after that
successful conquest by Muslims. Now a province of Afghanistan, it is plagued by
Islamic fundamentalism and terror. It is very significant that "infidels" can become
"light" (enlightened) only after their assimilation by Muslims. The path from the
"Land of the Infidels" to the "Land of Light" lies through the rejection of one’s own
religion, customs and culture and adopting someone else's. The paradox of false
perspectives is inescapable.

The emphatic point is that by adopting Islam (and parallels can be made with
any Abrahamic religion), it is impossible to save fully one's own culture, language,
way of life, customs and, even more so, identity. Islamification equals Arabization:
the sacred text of the Qur'an is written in Arabic and should be studied only in it; key
terms of the religion come from the Arabic language; Many of the Shariah and
Sunnah regulations come from the lifestyle and vernacular customs of the Arab
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prophet Mohamed, which means they are not culturally universal. The holy places of
Islam (Mecca, the birthplace of the prophet and Medina, the place of his first
converts) are on the Arabian peninsula, that is, geographically Islam is inextricably
linked with the Arab world.

Any people (or person) that accepts Islam gradually begins to acquire Arabic
cultural features, words, norms of behavior sourced from the Sharia ("the way") and
the verses ("ayahs") of the Qur'an. And these converts own native and ancient
customs are either forgotten, or their perception changes to a different, often negative
viewpoint toward their own ways. A person who from now on lives according to
Sunnah and Sharia cannot perform customs and rituals native to his people, which
means that he falls out of the corpus of the people, from the clan of his ancestors and
becomes a stranger to his own gods. His people expel him as an incompatible foreign
body, and he himself leaves his people, acquiring intolerance towards his past
relatives, considered "kafirs".

Thus, Islam is always against the converted people's native identities and
religions. Inside from Islam, only fragments and parts of a common whole can be
preserved; Only that which does not contradict the dogmas of this rigid religion
miraculously remain. Abrahamic religions are always the way to lose oneself.

Nevertheless, we know one kind of interesting practice used by pagan peoples,
who are under threat of destruction and terror. They begin to mask their tradition
under the guise of Islam in order to smooth out the severity of confrontation and
minimize differences. They mimic and/or adapt customs purely externally.
Meanwhile, within the people there is a more rigid so-called "quiet opposition™, the
groups of those who are toughened against Islam and with all their might advocate
the preservation of their culture, their people, their traditions and their way of life.
These are those who stand and fight for their freedom. Those are the Resistance and it
Is with the Resistance, we want to share the following thoughts.

Saving the Identity

Religion.

Religion is the basis of everything, of all customs, taboos, rules and rituals
flowing from it. Preservation of one's religion is the preservation of oneself, of
identity. Religious practice is extremely important: rites, cleansings, sacrifices,
funerals, rituals, and prayers. All this must be preserved and passed on to the
children. The gods never die, but the people can forget about their gods and their
altars, stop sacrificing goats, bringing food to them and offering prayers. So the folk
lose their holiness, lose their soul and sense of their own existence.



Language.

Language is extremely important. The language of the folk is the matter of
thinking and the preservation of religion and traditions. Language is the connection of
a person with his family and folk, this is the language of prayer and the language in
which the names of gods and spirits are pronounced.

Records of texts.

One of the options for preserving your heritage is to record of everything as
much as is possible.

The Chitral district and former Kafiristan regions have been studied by scientists
and scholars for almost a hundred years and they have compiled many detailed
descriptions of the life, culture and religion of the Nuristani (ie. Pshowar) and Dards
(ie. Kalash) and other folks. But the scholars espouse a different way of thinking
from the native culture, and they describe what they see as outside observers. Their
position is an external vantage point, so they lack the important and subtle nuances
and inner sacred experiences of the Kalash. They come on their own schedule, they
are not threatened with extermination so there is no feeling or emotion and minimal
understand of everything seen. But the native people are inside, everything is
available to them and they are uniquely capable of expressing their society.
Therefore, we are not emphasizing the records of scientists, but about the need for an
auto-biography of chronicles, sacred texts, stories, and so on. These would be texts
saturated with living experience that descendants would understand better than dry
descriptions of impotent scientists.

Education.

Teaching young people the basics of their culture, language, religion and
customs is what is called "soft power" and combines very well with internal
opposition (quiet opposition). Modern European or Islamic education will not bring
about said "soft power", it is a path of forgetting one's own religion and a loss of
identity. Do not get dreamily affected by "Western Modernity™ in any way.

Moreover, modern standards of education directly contradict the life and yearly
rhythm of the Kalash. Due to modern education, children are excluded from ritual
life, religion and the spirit of the people is declining. Therefore, it is very important to
develop your native education systems, which will be flexible and convenient for
young people (in general, participation of youth and children in celebrations is the
most important), and will also broadcast the culture of the Kalash and form the folk
in the light of traditional values.



Culture.

Culture, in the broadest sense, refers generally to education, religion and
language, which has been touched upon previously. But also one should pay attention
to the material culture: crafts, tools, styles of wood carving, embroidery on clothes
and costumes and the architecture of buildings.

It would be important to describe the significance of the material culture of
everyday life as it pertains to the religion of the Kalash and the connection with the
myths, legends, taboos and holiness that surrounds them. Not as a scientist would, but
from a native viewpoint and imbued with the diversity of meanings to the people.

It is useful to publish your own newspapers or leaflets in your native language,
in which to talk about gods, rituals, culture and news in the community. The articles
should be understandable and pleasant.

Dangers of tourism.

The influx of scientists, tourists and their economy was a factor that halted the
total annihilation of the Kalash people by the Pakistani authorities. The Kalash were
put on a "reservation" so that the government may earn money at their expense. This
factor has both positive and negative reverberations. On the one hand, tourism today
IS a guarantee to the "existence" of the Kalash (as the state's tourist attraction). On
the other hand, tourism is a form of degraded and debased folk culture. Once sacred
dances, crafts and actions turn into a freak show and circus performance before the
ignorant paying public, the sacred meaning of ritual actions are lost. Only the
external form remains, often distorted. An analogous situation occurred with several
small indigenous people in Russia; As their existence became a tourist attraction, the
tradition became only based on tourist festivals and theatrical productions, the
meaning of which no longer was felt or understood. The people's identity was lost.

But tourism could also provide a net positive for the Kalash. The Pakistani
government profits on tourism, so, in the hands of the Kalash, there is a lever of
pressure on the government - "protect us for tourism's sake". A gentle, "soft
blackmail” can be applied to the authorities through restrictions on tourism and price
control in exchange for concessions and increased rights. Once tourism in Chitral
became a factor, Islamification was metered back, which means it's worth something.

Only time will tell of the importance of tourism as a factor in the survival of the
Kalash, but one should emphasize that it carries many negative aspects. One must
weigh the costs and benefits of it as time goes on.

Strengthen self-sufficiency.
This section includes everything that can be done to ensure that the Kalash
people depend as little as possible on the Muslim environment and the state of
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Pakistan. As we know, the lands of Muslims for Kalash are un-pure and dirty.
Therefore, all economic ties with the "outside world" of Islam should be minimized,
as much as possible. The more independent the Kalash are in matters of economics,
water, food, and the like, the less leverage will be in the hands of radical Islamists to
pressure for conversion. It is also very important to slowly but surely seek to expand
native-owned lands: valleys, slopes of mountains, rivers and gorges. Territory equates
to pastures, water, plants, trees, food and space for families.

And very importantly, make connections with those Kalash who are in the
Diaspora. The advocacy of the Diaspora is very useful to attract the attention of the
world community and human rights organizations that can organize humanitarian
assistance and draw attention to the violation of human rights and crimes against the
Kalash from Islamists and bad state-actors.

Two more potentialities.

Firstly, Is it possible to move the Kalash people to another, more tolerant
region? For example, non-Muslim residents of Pakistan moved to India during the
1947 partition. Or, move to hard-to-reach mountain regions of neighboring areas
possibly? This is a very difficult and radical decision, but in the face of the threat of a
total extermination and loss of the true sacred light, this may be the only way out.

Second: The people develop a “quiet opposition” to Islam and a movement to
protect their own identity and freedoms. It is necessary with the help of "soft power"
to gradually raise a voice in defense of one own self. Recall that once Chitral
belonged to the Kalash and they and their peoples lived perfectly and prospered, free
of Islam. Islam has been a net-negative on the region and its' peoples. Unity with like
minded people will give moral support, healthy communication, useful information,
and shelter and support to refugees during hard times. Recall that once the Kalash
were great warriors and widely celebrated victories. Today is the time to build
bridges with other pagan peoples as allies and stand together for the freedom of all
people against the hateful religion of ISLAM.

Despite the difficult prospects, migration to new lands and friendship with new
allies must be studied and considered in the most serious way for future survival.

May lord Balumain spill grace &light over your kin and folk!

For European audience we can advice the good book by Karl Jettmar:
Eng: Karl Jettmar «The Religions of the Hindukushy, 1986.

Deu: Karl Jettmar «Die Religionen des Hindukuschy, 1975.

Rus: Kapn Hertmap «Penuruu unaykymra» M.: TPBJL 1986.
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Hapoa Kasamm 1 M1IeHTUYHOCTD

Kanamu — aBTOXTOHHBIN Hapoz AosuHbl Yurpas, [lakucraH.

Kanammu — Hapos Ha rpaHu uctpebienusa. cTpebasioT Hapo, Kasalien
pajukanbHble ucaamMuctbl (TanubaH, myImITYyHBI W JIp.) ¥ IPABUTETBCTBO
[Takucrana. I[loTomy, 4TO Kajlaliu U3APEBJIE COXPAHAIT CBOK A3bIYECKYIO
TPAAUIINIO, CBOIO KyJbTYPY, A3bIK U HJEHTUYHOCTb. Kasareil ucTpeOssioT
IIOTOMY, UTO OHU He XOTAT NMPUHUMATh ucaam. IIpuHaBIIui uciam 6osiee He
MOXKET COXPaHATh 00pa3 KU3HU, IPUHATHIN B HAPOJIe U BHIMMAJaeT U3 HETO.

Ha ceropHAIIHUN [eHb IIpeACTaBUTENIEd Kajlallled OCTaJIoch ~ 4 200
YeJIOBEK.

MbpbI u Bbl

HecmoTtps Ha TO, uTo Mexay EBponoit u nonunon Yutpan B ITakucrane,
JieXaT OTrPOMHOE reorpaduyueckoe pacCTOsAHUE U CUJIbHbIE KYyJbTypPHBIE
pasjnyusa, MOXKHO YBHUJETh HeuTo 00Illee M IIOXOXKee B TOU CUTyaluu, B
KOTOPOU OKa3ayinch U Hapoibl EBpOIbI, 1 HApOJ Kaslallin.

XpUCTHAHCTBO OBLJI0O W OCTAeTCA peJUTHed HCKIIOUUTEIbHOCTY;
MHOBEPIIHI ABJIAJINCH HEJOJIIOAbMU: TPENTHUKAMU, CJIENIAMU U A3bIYHUKAMU.
B TO BpeMaA Kak XPHCTHUAHCTBO YCTAHABJIWBAJIO CBOIO BJjacTb B Epporme,
MJIQJIIINUA OTHPBICK aBpaaMu3Ma — HMCJIaM — 3axBaTblBajl BocTok u A3suio,
npuad Ha 3eMin AdraHucraHa, Uuaum u coBpemenHoro Ilakucrana. To, ¢
yeM CTOJIKHYJIUCh MECTHbIe HapOJibl /ap/l0B, HYPUCTAHIEB U Kajalien
COIIOCTAaBUMO C HAIlIUM ITPOILIBIM.

N ceromHa EBpomna HUCHOBITBIBAET HACTOAILYI0 HCJIAMCKYI0 OKKYIIAIUIO,
BTOPIKEHHE €IE€ OHOU aBpaaMHUUeCKON PeJIMTUH HEHABUCTH K CAMOOBITHBIM
TpaguuuaM U HapoaaMm. Ho to, ¢ uem EBpomna CcTosKHysach CerofHs — JJiA
KaJsialien y»Ke JaBHO SIBJISIETCS MOBCEIHEBHOU peasibHOCTHIO. COBpeMeHHOe
Tparuveckoe IMOJIOKEeHNEe 3TOT0 HapoAa — 3TO APKUU U KUBOU 0Opas TOro,
YTO JK/IeT EBpOIy 1 eBpoIelicKre TPauINHY B OyIvKaniieM OyayIem.

3nechb, B EBpome, Mbl cpakaeMcs 3a Bepy B HalIMX bOros, 3a Hallu
HApoOJibl U UAEHTUYHOCTh. A B Jasiekux ropax l'maaykyma um Kapakopyma
IocJieIHUE KaJjlallld BBDKUBAIOT IO/, MOCTOSSHHOW YTpO30M TeHOIWja U
BbIMUpaHUA. TO, YTO TPO3UT HaAM — JUJI1 HUX YK€ PEaJIbHOCTDb CErOJHAIIHETO
JIHA U TO3TOMY MBI HE MOXKEM IIOHATH A0 KOHIIA TO, B KAKOM COCTOSTHUU
HAXOJUTCA MyX UX Hapojia. TOYHO Tak ke Bce HAIIM pacckas3bl 00 yrKkacax
HcjlaMU3Ma U Teppopu3Ma JiIsi HUX 3By4yaT He Tak, Kak Jisi Hac — ubo OHU
MEPEXIIN U TEPEXUBAIOT KyAa OOJIbIINE TOTPSICEHUs W KaTacTpO(hl.
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EBpomna Oosblliast ¥ y HEE eIl€ ecThb CKPBIThie pe3epBhl, a Yurpan man. Ho
HapO/Ibl 3TUX 3eMeJib He cZaloTcsA. VI Mbl, eBpONeUIbl, XOTUM IOJAEIUTHCA
HEKOTOPBIMU MBICJISIMU U COOOpPa)KEHUSIMU O TOM, KaK MOKHO COXPaHUTH
CBOI0 WUJAEHTUYHOCTh U KakKhe JIEUCTBUA MOKHO IIPEANPUHATh s
JIOCTHOKEHUsT JTONM Iesid. HakoHell, ™Mbl IIpEJACTaBUM HEKOTOPHIE
Pa3MBIIIJIEHUSI O TOM, IIOYEMY PaJINKaJIbHBINA HCIaMHU3M BpakieOeH BceM
KOPEHHBIM HapoJaM u uX TpaaunusaMm Ha 3emse. (XoTs, s sA3bIUecKuX
HapooB Ilakrcrana Takue pa3MbllIJIEHU YCTYNAOT UX HEIIOCPENCTBEHHOMY
ONBITY TEPPOPA: UM He HaJI0 HUYEro OOBACHATH, OHU YK€ BCE HCIBITAIA Ha
cebe.)

Mpbl HajieeMcs, YTO HAIIIM CJI0Ba HAUAYT OTKJIMK y Hapo/a KaJjlalllu U BeeX
OCTJIBHBIX, KTO OKA3aJICA B CXO)KE€UM CUTyalluM B 3TOM PETHUOHE U COCETHUX
cTpaHax (Hampumep, B sosinHe Kammvupa, oTKy1a ObLJI0 H3THAHO TeHHUAIbHOE
yuenue llluBansma); — cpeau Bcex TeX, KOTO UCIaMUCThI BIHYAWIN OeKaTh B
rOopbl, XOPOHUTH POJIHBIX M OTKA3bIBaTbCs OT cBoux BoroB m obbruaeB. Mbl
HaJleeMCsl, YTO HAllli MBICJIN IIPUHECYT BaM I10J1b3Yy. XOTh Mbl U Pa3HbIe, HO
HaJl HAMU HaBUCJIa OJIHA YIpo3a.

MHuoOrooo:xue

Kadupucran — 3emss HEBEPHBIX, OJIHO U3 PAaHHUX U U3BECTHBIX
Ha3BaHUU TOPHOTO pernoHa IlakucraHa, IJie MPOKUBAIOT MHOTHE HAPOJIBI C
Pa3HBIMU SA3BIKAMH, KyJIbTYpaMU U peaurusaMu. Jlosmaa YuTpas OTHOCUTCS
Kk Kapupucrany.

B ucname xadup (L 4S) o3HauaeT «HMHOBEPIA» WU «HEBEPHOTO» —
TOTO, KTO He cieAyeT uctuHe KopaHa B MCIIOBENyeET JIPYTYIO PEJIUTHIO, Yallle
BCEro — sA3bIYECKy. B mciiaMme MHOTOOOKWE — OJWH U3 CAMbBIX TSKEJIbIX
rpexoB. MHoOro6oxkue B HciaaMe HasbiBaeTcsa mupk (<é). HIupk — 31O
IIOYUTAaHHUE KOTo-JIN0O0 WU 4ero-aub0 HapaBHE ¢ AJI1axoM, Tak K€ CUJIBHO,
kak bora wiu mouynTtaHme MHOTHMX bBOroB, a TakiKe TIIPEIKOB, JIyXOB-
BJIQ/IEJIBIIEB TOP, PEK U YIIIETHH.

[Tadoc wcnama omupaercss Ha pajiuKaJIbHOE U HEMPUMHUPHUMOE
IIPOTUBOCTOSTHUE MEKY UCIaMUCTaMHU U BCEMU, KTO €Ié He MPUHsI AJltaxa
Kak cBoero bora. Mciam cTaBUT OueHb IMPOCTOM BHIOOP: OTKA3 OT CBOEH
PEeJINTUU WU Ka3Hb.

VlcTopUUYecKH CII0KUIOCh, YTO peruoH Kaduprcrana Hacesid HapoIbl
CO CBOE YHUKAJIPHON M O0TraTON peJIMTHO3HOU KyJIbTYypol. Mceiam Havasm ux
IIOZIaBJIATh U O0OpaIaTh B CBOIO BEPY CHJIOM, HO 3TO yAABaJIOCh C TPYIOM.
FopHBIF peruoH odYeHb TpyAHOAOCTyIeH. OTcrooyia TMosBsAeTcs oblee
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Ha3BaHUE i 3TUX 3emesnb — CrpaHa HeBepHbIX. CTpaHa, KOTOpas IIO
YMOJTYAHUIO HaceJIeHa HeJI0JI0/IbMU, BparaMu 1 pabamu.

Ha3Banue cTpaHbl U HacCeJAIIUX €€ HapoJIOB, a TakXkKe JaBJeHHue
VCJIAMUCTOB MPUBOAAT K GOPMHUPOBAHHUIO 0COO0OU UAEHTUIHOCTU «KapUPBI»
— BTO COCTOsIHHE HAPO/Ia, KOTOPHIU HAXOAUTCS B TPAH3UTE OT CBOEU KYJIBTYPhI
K uciamy. C OZHOU CTOPOHBI OHU BCe ell€é MHOTOOOKHUKU (HEBEpHBIE,
IIUPK), C IPYTOM — UX KyJbTypa U SA3BIK YK€ UCHBITAJIN Cephe3HOe BIIUSHUE
vciama. Hypucranipl HazblBau cebsi «kadupaMu» IOKa ITOCTENIEHHO HeE
IepeNnuId B WcjIaM, 4TOObI M30eKaTh MPUTECHEHUN U yTpo3. B 5TOU cBA3M
IIOKa3aTeJIbHO BCIIOMHUTH BTOpOe Has3BaHWe cTpaHbl Kadupucran -
Hypucran (Nurestan) mim Crpana CBeTa, Takoe Ha3BaHUE OHA IOJIy4HJIA
Iocjle YCIEeIHOTO 3aBoeBaHUA MycyiabMmaHamu. Ceituac Hypucran — 3T0
npoBuHIUA AdranucraHa, HO He Becb Kadupucran. OueHpb MOKA3aTEJIBHO,
9TO KaUphl MOTYT CTaTh «CBETJIBIMHU» TOJBKO IIOCJ€ 3aBOEBaHUS
mycysapMaHaMu. IIyte or «Crpanbl HeBepHbix» K «CrpaHe CBeTa» JIEKUT
yepes3 0TKa3 OT CBOEM peJIUTUi, 0ObIYaeB U KyJIbTYPBhl.

MpbI XOTUM OCOOEHHO TOTYEPKHYTh 3TOT MOMeHT. [IpuHsaB ucimam (wau
JII00yI0 aBpaaMHUECKYI0 PEeJIMTUI0) HEBO3MOXKHO IIOJTHOIIEHHO COXPAHHTH
CBOIO COOCTBEHHYIO HJAEHTHUYHOCTDb: KYJIBTYPY, S3BIK, OBIT, OObIYaW U TEM
6osiee pesuruio. Memamusanus = moJisydas apadusanus: CBAIEHHBIA TEKCT
Kopana 3ammcad Ha apaOCKOM fI3BIKE U JOJI’KEH M3y4daThCs TOJIBKO HA HEM;
KJIIOUEBble TEPMHUHBI PEJUTUN TPHUILIA U3 apabCKOro W TMEPCHUCKOTO
SI3PIKOB; MHOTHE TIPEIFCAHMs IlapriaTa M CyHHBI IPOUCXOJSAT U3 ObITa U
oObIuaeB apabCKOro Hapo/a, a 3HAUUT OHU He YHUBEPCAJIbHbBI; CBATHIE MECTA
uciama (Mekka, MenmHa, poAMHA IIPOpOKAa) HaxoAATcA Ha ApabCKoM
IIOJIyOCTPOBE, TO €CTh TeorpadwyecKd WCJIaM HepPa3pbIBHO CBA3aH C
apabCKUM MUPOM.

JI1o00o¥ Hapo/d, KOTOPBIM HNPUHHMAET HCJIAaM — IOCTEeHHO HauWHaeT
npuobperaTh apabckue 4YepThl, CJIOBAa, HOPMBI IIOBEJIEHUS U3 IIapuaTa U
asitoB KopaHa. A cBoW, pOZIHbIE U IPEBHUE OObIYau OO 3a0BIBAIOTCS, JTUOO
VX BOCIIPUATHE MeEHsIeTCs B HHYIO, 3a4acTyi0 XYAIIYI0 CTOPOHY. YeJsoBeK,
KOTOPBIA OTHBIHE JKUBET 110 CyHHE U IIIapUAaTy He MOKET BBIIIOJHSITH POJTHBIE
JUIsT ero Hapoaa oObluau U PUTYyasbl, & 3HAYUT — OH BBINAJIAET U3 Teja
HAapo/a, U3 Po/ia CBOeU ceMbU U CTAHOBUTCA UY>KUM /i1 cBoux boros. Hapog
HCTOpPraeT ero u3 ceds b0 OH caM YXOJIUT OT CBOEro Hapojia, IIpuodpeTast
HETEPIIUMOCTH K CBOUM IIPOIIIBIM POAHUYaM, a Terepb — Kapupam.

Takum oOpa3om, wucjIaM BCerjga BBICTYIIAeT MPOTHB  HAPOHBIX
WJICHTUYHOCTEN U peJurui. BHyTpm wuciama MOXKHO COXPAaHUTH JIWIIb
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¢dparmMeHTBI B YacTH OOIIETO I€JIOTO; TOJBKO TO, YTO HE IPOTHBOPEYUT
JIOTMaM 3TOU KECTKOU PETUTHH.

ABpaaMuuecKkye PeJIMTUHU — 5TO BCErja IIoTeps caMux ceds.

Tem He MeHee, HaM H3BECTHA TaKas MpaKTHUKa: fA3bIUYECKHE HAPObI,
KOTOPbIE OKa3bIBAIOTCA IO YTPO30M YHUUTOXKEHUS U Teppopa, HAUMHAIOT
MaCKHPOBAaTh CBOIO TPAAUIIUIO IIOJ BHJ, HICJIaMa, YTOOBI CIJIAAUTh OCTPOTY
IIPOTUBOCTOSHUA U paszauuuii. OHU MHMHUKPUPYIOT U/WJIN aAalTUPYIOTCS
YHUCTO BHelllHe. TeM BpeMeHeM BHYTPH Hapoja IOSABJIAETCA 0Oosiee KecTKas
TaK Ha3bIBaeMas «THUXas OIMO3UIIUsSA» — TPYIIIbI TE€X, KTO HACTPOEH KECTKO
IIPOTUB KCJIaMa U BCEMH CUJIAMH BBICTYIIA€T 32 COXpAaHEHHNE CBOEU KYJIbTYPHI,
CBOEr0 Hapoj/ia, CBOMX TPAJIMIIMH U cBoero obpasza KU3HHU. ITO Te, KTO
BBICTYHAIOT M CPAXKAIOTCSA 32 CBOIO CBOOOAY. ATO — conpoTuBaeHue. Y ¢ HuMu
MBIl XOTHM IIOZIEJTUTHCS CJIEAYIOIIUMH MBICIAMH, OQMOPMJIEHHBIMU B
HECKOJIbKO ITYHKTOB.

CnaceHue nICHTUYHOCTHU

Peaurus.

Penurus siBjsieTcsi OCHOBOU BCEro, U3 Hee BBITEKAIOT Bce oObryau, Taby,
npaBwiIa U putyanbl. CoXpaHeHHe PEJTUTUH — 3TO COXPaHEHHEe caMUuX ceOsl.
Pesurno3Has ~ IpakTUKa  KpaliHe  BakHA:  OOpAABI,  OUYHINEHUS,
JKEPTBOIPUHOIIIEHNS, IIOXOPOHBI, pPUTYasIbl, MOJIUTBBL. Bce 3TO HEOOXOAUMO
COXpaHATh W IlepefaBaTh JIeTAM. Borm HUKOI/a He yMHPAIOT, HO HapOy
MOTYT 3a0BITh ITPO CBOUX BoroB u ux antapu. IlepectaTh MPUHOCUTD B KEPTBY
KO03JI0B, IPUHOCHUTH UM ITHIIY ¥ BO3HOCUTh MOJIUTBBIL. Tak Hapo/ TePSET CBOIO
CBSITOCTb, TEPSIET CBOIO JIYIITy ¥ CMBICJI CBOETO CYII[eCTBOBAHUS.

A3BIK.

A3bIK Ype3BbIYANHO BaKeH. fA3bIK WM A3BIKU HapOJla — 5TO MaTePHUI UX
MBIIIJIEHUS U COXPAHEHUS PEJIUTUU U TPAAUIUH. A3BIK — 3TO CBA3b UEJIOBEKA
C ero ceMbeldl Hu HAapOJIOM, 3TO SA3bIK MOJIUTBHI U SA3bIK, HAa KOTOPOM
IIPOU3HOCAT UMeHa boros u AyXoB.

3anucu TeKCTOB.

OnuH w3 BapUaHTOB VI COXPaHEHUs] CBOEro Hacjaeausi — 3TO
MaKCHMaJIbHadA 3aII1Ch BCET0, YTO TOJIBKO BO3MOKHO.

Jla, pernon Yutpasna u Kadpupucrad B 11eJI0M U3yJaIOTCS YUEHBIMU YIKE
IIOYTH CTO JIeT W OHH COCTaBWJIM MHOTHE ITOAPOOHBIE OIUCAHUS OBITa,
KyJIBTYPbl W PpEJIUTUH HYPHUCTAHIEB, Jap/0B, KaJallel, KXO U JIPYTUX
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HapoaHocTel. HoO OHM — HOCUTEIM UHOTO MBIIJIEHUs, UHOU KyJbTYPbl U OHU
ONHKCHIBAIOT TO, UTO BUJAT Kak HaOawozaTtenu. VX mo3unus — CHapyKH,
II03TOMY WM HEJOCTYIIHbl Ba)KHble U TOHKHE HIOAHCHl U BHYTPEHHUE
CBsAIIlEHHBbIE TIEPeKNUBaHUs caMuX Kasaliei. OHU NpUe3KAlT Ha BpeMs, UM
He YTPOXKaIOT UCTPebIeHHEM, TIO3TOMY OHH He BCe BUAT U HE BCE TIOHUMAIOT.
Ho BBl — BHYTPH, BaM JAOCTYIIHO Bce. 1loatomMy peub uzer He O 3amucaAX
YUEHBIX, a O BAIlIUX COOCTBEHHBIX XPOHUKAX, CBAIIEHHBIX TEKCTAX, UCTOPHUIX
¥ Tak gajiee. ATo ObUIM OBl HACBHIIIIEHHBIE KUBHIM TIEPEKUBAHUEM TEKCTHI,
KOTOpble ObLTM OBl TOHATHBIM BaIllUM IIOTOMKAM JIydIlle, YeM CyXUe
OIMCAHUA YYEHBIX.

Oo6paszoBaHue.

OOyueHNE MOJIOJIEXKM OCHOBAaM CBOM KYJIBTYDPbBI, A3bIKA, PEIUTHU U
00bIYaeB — BTO TO, UTO HAa3bIBAETCS «MATKOW CHJIOH» U OUYEHb XOPOIIO
coyeTaeTcsl ¢ BHyTPEHHUH ommno3uliued (Tuxou ommosunueii). CoBpeMeHHoe
€BPOIIENiCKOe HJIH MCJIaMCKOe 00pa3oBaHHEe He IIPHHECYT HUYEro XOPOIIEro,
3TO IIyTh 3a0BeHUsI CBOEH pEeJUTHMH W yTpaThl ujeHTHYHOcTH. He Hamo
OIbAHATHCA 3anaZ0M HU B KOEM CJIydae.

Bosee TOro, coBpeMeHHBIE CTaHAAPTHI O0OpPA30BAHUSA HAMPIMYIO
IIPOTHBOpeYaT OBITY M PUTMY KM3HU Kajarnei. [3-3a oOpa3oBaHUs JeTU
HCKJIIOUEeHbI U3 OOpS/IOBOM JKU3HU, PEJIUTUSA U AyX Hapoja MPUXOJAAT B
ynasok. I[loaToMy OdYeHb Ba’KHO Pa3BUBATh CBOIO COOCTBEHHYIO CHCTEMY
obpazoBaHwus, KoTopas OyaeT THOKOW U ymoOHOU M1 MoJsoAexxku (BooOIe,
CTaBKa Ha MOJIOJIE’Kb U JleTel — 5TO caMOe BaXkKHOe), a TakXke Oyzer
TPAHCJIMPOBATh KyJbTYPY Kajamed ¢ 00pa30BbIBATh HApPOJ, B CBETE
TPaJUIIOHHBIX IIEHHOCTEH.

KyasTypa.

K KybType B caMOM IIUPOKOM CMBbICJIE OTHOCHUTCSI BOOOIIE BCE U TOBOPS
00 0O6pa3oBaHUM, PEJTUTHUH U A3BIKE MBI 10 (DAKTY TOBOPUJIN UMEHHO O HEM.
Ho Taxike cienyer yAeJuTh BHUMAaHWE M MaTepUAJIbHOU KYJIBTYPE:
peMecsiaM, BelllaM ObITa, CTUJISIM Pe3bOBI 110 JIEPEBY, BBHIIIIUBKE HA OJIEXKE U
CaMHM KOCTIOMAaM, apXUTEKType JOMOB.

BaxHO ommcaTth BCE pa3zHOOOpasue Bellel B ObITY U B PEJIUTUU KaJlalllei
B UX CBsA3HU ¢ MU(paMU, JieTeH1aMu, Taby U CBATOCTBIO, KOTOPasi UX OKPYKaeT.
He Tak, KaK 3TO /IeJIal0T yYeHble, a U3HYTPHU U BO BCEM Pa3HOOOpa3HH.

[Tose3HO M3/1aBaTh CBOM Ta3eThl WJIM JINCTOBKM Ha POJHOM SI3bIKE, B
KOTOPBIX pacCcKa3bIBaTh 0 borax, putyasax, KyJIbType U HOBOCTSIX B OOIIIECTBE.
OHU J0JKHBI OBITh TOHATHBIMHY U IPUATHBIMH.
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OnacHocTu Typu3sMa.

[IpuTOK yueHBbIX, TYPUCTOB U HUX JIeHer cTajl TeM (aKTOPOM, KOTOPBIT
IIPUOCTAHOBUJI IIPUTECHEHNE HAPO/Aa KaJalllkd cO CTOPOHBI BiacTer. Kasaru
CTaJIi «3alMOBEJHUKOM», C IIOMOIIBI0O KOTOPOTO BJIACTH 3apabaThIBAET
JIEHbI'H.

910 aBosikas mo3unusa. C OAHOU CTOPOHBI TYPU3M CETOAHA ABJIAETCA
rapaHTOM CYIIIeCTBOBAHMsA Kajalied 1 GUHAHCOBBIM UCTOUYHUKOM; CJIOMKUJICS
TypucTUYecKuil crtatyc-kBo. C Jpyroll CTOPOHBI, TypusM — 3T0 dopma
Jlerpajlaliil HapOJAHOU KyJIbTyphbl. Hekorga cBsAIlleHHBIE TAHITBI, peMecja U
JIEVCTBUS IIpEBpAIIAIOTCA B CIEKTAKJIb U UTPy Iepes HeBeKeCTBEHHOU
myOJIMKOW 3a JeHbrd. CBSIIEHHBIM CMBICJ PUTYaJIbHBIX JEeUCTBUHU
yTpAuUBaeTCs, OCTaeTcsi TOJIbKO BHeIIHsAs ¢GopMa, HEPEAKO TOXKe
nckakeHHasd. [losTHOCThIO  aHAJOTMUHAsA  CUTyallus I[POU30ILIA C
HEKOTOPHIMU MAaJIBIMH S3bIUECKUMH HapojlaMu B Poccuu: OoT uX TpajuIun
OCTJIMCh TOJIBKO TypHUCTHUecKre (ecTUBAIU M TeaTpaJbHble MOCTAHOBKH,
CMBICJT KOTOPBIX YK€ HHUKTO He 3HAaeT W He MoHuMaeT. MeHTUYHOCTH
yTpaudeHa.

Ho TypusMm /aeT W NOTEHIHAJbHBIN IUIIOC [JIs1 KaJjalleil: BJIaCTH
[Takucrana 3apabaThIBAalOT Ha TypuU3Me, 3TO MPUHOCUT JIEHbI'U. A 3HAUUT, B
pyKax y KaJalllell ecTh pbluar JaBJjieHUs Ha IPABUTEIbCTBO — 3TO J€HbIH 3a
Typu3M. MOKHO aKKypaTHO, MSATKO IIIAHTa)XUPOBAaTh BJIACTh uepes3
OrpaHUYEHUS Ha TYPU3M WUJIH LIEHBI, YTOOBI OHU IIUTM Ha YCTYIIKU Kajialiam u
pacmupsiyii Bamu mpasa. Korza-to Typusm B UuTpas ctaa TeM (pakTopom,
KOTOPBIUN IIPHUOCTAHOBUJI MCJIaMCKOE BTOPIKEHME, & 3HAUYUT 5TO UETO-TO CTOMUT.

B sTOM cuTyaruum MBI HE MOKEM JIaTh KAKOW-JIMO0 KOHKPETUKH. MBI
IIOHUMAaeM Ba*KHOCTh Typu3Ma Kak (pakTopa BbIKUBAHUS Kaslallel, HO XOTUM
IIOJTUEPKHYTh, YTO OH HeceT B cebe MHOTO HEraTUBHBIX CTOPOH.
OHO3HAYHOTO PEIIeHUs Ha CETO/IHS He CyIIeCTBYET.

YkpemieHue caMOZOCTATOYHOCTH.

K 5TOMy NyHKTY OTHOCUTCS BCe, UTO MOXKHO JIeJIaTh JJIsl TOTO, YTOOBI
HApoJ, Kajamed Kak MOKHO MeHbIle 3aBUCeJ OT MYCYJIbMaHCKOIO
OKpYy»keHUsd u rocygapcrsa [lakucran. Kak uszBectHo, 3eMu MycCyJIbMaH JJis
KaJialien fABJIAITCA HEYUCTBIMU, IPA3HBIMU. [103TOMYy Bce S3KOHOMUUYECKHE
CBSI3U C «BHEITHUM MHUPOM» HcCJIaMa JOJIXKHBI OBITh CBeJIeHbl K MUHUMYMY,
HACKOJIBKO 3TO BO3MOXXHO. YUeMm 0oJiee He3aBUCUMBIMHM OyayT Kajaild B
BOIIPOCaX HKOHOMMKHU, BOJbl, MUIIU W TOMY II0JIOOHOTO, TE€M MEHbIIIE
pbIuaroB Oy/eT y pafiuKaJbHBIX UCJIAMUCTOB JJIs JJaBJIEHUsS Ha Balll HAPOZ,.
Emé oueHp BaXKHO MeJJIEHHO, HO BEPHO J0OWBATHCA PACIIMPEHUS CBOUX
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3eMeJIb — JOJINH, CKJIOHOB I'Op, PeK, yieani. Tepputopus = macTouIna, Boja,
pacTeHusl, IepPeBbs, ITUIIA U IIPOCTPAHCTBO JIJIST CEMEH.

Takke  O4YeHb  IIOJIE3HO  HPUBJEKATh  BHUMAaHWE  MHUPOBOU
OOIIIECTBEHHOCTH W IPAaBO3AIUTHBIX OPTaHW3aIuii, KOTOpPHIE MOTYT
OpraHNU30BaTh TYMaHUTAPHYIO IIOMOIIb U IIPUBJIEYh BHUMaHNE K HAPYIIIEHHUIO
IIpaB U IIPECTYIUIEHUAM IIPOTUB KaJlalllell CO CTOPOHBI UCJIAMUCTOB.

Eni€ nBe nepcrexkTuBsbl.

[TepBas: Bo3aMo:KHO iU TiepecesieHHe Hapojla Kayjalllkl B JIPyTroH, Oosiee
TepnuMbIli pernoH? Hampumep, B MHaumo (kak Hekoraa CAEaTu >KUTEN
nonuHbl Kammup) wim B TPYAHOJOCTYIIHbIE TOPHBIE PETHOHBI COCEHUX
obsiacTeii? DTO OYeHb TPYAHOE W PAJUKAIbHOE PeEIlleHue, HO Tepes] JTUIOM
yTPO3bl OKOHYATEILHOTO HCTPEOIEHUA U yTPaThl CBAIMIEHHOTO — 3TO MOMKET
OBITh €TUHCTBEHHBIM BBIXO/IOM.

Bropas: B Hapoae ecTh «TUXad ONMNO3ULUA» HCJIAMy W JABUKEHHE 34
3alllUTy COOCTBEHHOM WJEHTUYHOCTY U CBOOOZBI CBOEro Hapoja.
Heo6xouMo ¢ ITOMOIIBI0 «MATKOU CHJIBI» ITOCTEIIEHHO MOBBIIIATH I'0OJIOC B
3amury camux cebs. BcmoMHUTH, uTOo Hekorza YuTpas ObLI IOJIHOCTBIO
3eMmsied kasamieid. YTo HEKOT/la Kaylalllkl U JIpyTyue HapOAbl KU TIPEKPACHO
1 cBOOOmHO Oe3 mciama. HeoOxoiMMO Hasla>KMBAaTh KOHTAKTBI M CBSBU C
ONIO3ULIEeN HCJIaMy Cpeiul COCeIHUX M AajibHUX HapoaoB Kadwupucrana,
co3/iaBasi €/INHbIN (PPOHT COMPOTUBJIEHUSA. DTO AACT MOPAJIBHYIO TIOJIJIEPIKKY,
cBs3UW, WHMOpMAIUIO, NMPUIOT OeKeHIlaM W MOAJEPKKY. Mbl 3HaeMm, 4TO
HEKOI/Ia Kayialiu ObLJTM BOMHAMU U IITUPOKO Mpas3HOBaIU 1mo0eanl. CeroiHs
TO BpeMs:, KOT/la €CTb CMBICJI IIPUHATH CBOEr0 COCeZla He KAaK Bpara, HO Kak
COpaTHHKA U BBICTYIIUTh BMeCTe 3a CBOOOJly CBOUX HApPOJIOB IIPOTUB
HEHABUCTHUYECKON PEJIMTUU MYCYJIbMaH.

ITO TOKEe HeNpocTas IIEPCIIEKTUBA, HO €€ HeoOXOJMMO H3y4YUTh U
PaccMOTPETH CAMbIM CEPhE3HBIM 00Pa30M.

J1la pa3oJsbeT bastymauH OJ1arosars Hajl BAalllMMU pogaMu!

EBpoIreiickoMy 4YuTaTe 0 Mbl PEKOMEH/IyeM 3aMedaTesIbHYI0 KHUTY
Kapsa Merrmapa «Pesnurusa TuHAyKyIIa».

Eng: Karl Jettmar «The Religions of the Hindukush», 1986.

Deu: Karl Jettmar «Die Religionen des Hindukusch», 1975.

Rus: Kaps Mertmap «Pesnuruu I'maaykyma» M.: TPBJI. 1986.
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Kalash language

Kalasha-hi ze tasa nis’an
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Kalasha-hi ze tasa nis’an

Kalasha chatraw as bumkhi moC, kayaow andai Pakistan apaw den dai.

Kalasha onja prus’t thi apaw dek ne bahan day, ko ki Thaliban ze beS’
moC ze Hokumat Pakistan asta kalashon prus’t khial ne thel day

Shamun wat hawaw kalasha shonja za tan mahzab ze apaw dekas, mondr
dekas, tharika tan som thai asan. Kalasha khula hikas bati tayar asan, ko ki
Kalasha patua ne hik khojin day.

Kura pe (Musulman) Patua hawaw haw phato se Kalasha-hi histeli hiu
day, geri o ek ne baw

Shonja za kalasha-desh 4200 MoC thaw thi asan.

Homa ze Mimi

Chatraw Europe as pi bo desha shiaw, tasi ze homa apaw dekas tarika
asta warek kia ki abi chtraw, Pakistan una apaw dek day, mondr shia shiaw ki
Kalasha ze Europe ai moC bo peruk.

Du hazar Kaw shumber Isa-hi an mazab ita ashis, se o0 musulman an
gaderak baya. Se bo zulum araw, khangar as tara Khodai as mondr
che~chaiman asini. Kura pe ne che~chiman aini haw tasi kay of Kawir
gohiman asini. Isa-hi tara zamana huna o bo phelaw thi ashis, te moC S’a
asini, shum phondai kasiman asini ne o te kas mondr ko~n kariman asini.

Shatalako East ze Asia ani te moC Afghanistan (Awghanistan) India
(Hindu-istan) onja onja o Pakistan una an. Shemi MoC Dardas, Nuristani ze
Kalasha onja homa shumber-aw raw thi apaw den dai.

Onja o Europe Musulmanan muC’a ew day, eli Ebrahima zamana ani to
shumi phelaw Karin day. Awel kia ki Europe ai moCan som thi ashis, sha se
halat onja o Kalashon som hiu day. Onjaw zamana una moC she~n prus’t thi
apaw dekas bati Europe as ghe-hen jaghen day

Europe una abi tan akida as ze khodai as bati shatik day, Onja shemi
moC Hindu kush ze Karakuram dhentai apaw den day. Shemi Kalasha bo
ziada be sukun apaw den day. Har ghenaw esi hatya nuksan karin day

Homa samaj una ne ew day ki shemi moC khe~n thi apaw den,
Musulmanan sheli krom ze mondr esi hatya bo gheran thi shiaw kia ki abi
Shonja soch karik day.

Europe bo ghona Jaiga, magam chatraw o bo chutyak, magam shemi
moC bo takla, te tan jaidad histi ne parin day. Homa European moCan hatya e
a ghona krom, khe~n kay emi moC sambal karik, khe~n kay esi nishan abat
karik, ea bo ghona krom.
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Shonja o abi mimi kay mahik ki Musulmanan ko shemi onjashta moC
khulahikas bati tayar asaw. Shisi kroman wajehan dai o Kalasha moC
Pakistan una har adua bo ziat mushkilatas thara apaw den day, har adua tasi
hatya masahil sawz hin day.

Shatalako abi umit karik day ki shemi shoi muluk ze jaiga, Kalashadesh,
Khashmir kura ki Shiva bandaiman aini saw khul hawan. Shisa wajen day o
shemi kalasha moC dentai pay apaw dekas pron. Abi mimi pe warek moC,
magam sawin hatya khatra shiaw.

Kawir yao Kawiristan nom athan, kura ki Pakistan una apaw deman aini
kura ki warek mondr, warek hisap kitab ashini. Shasa jaiga as nom Chatralay
Kawiristan athan

Musulman Kawir shatalak ghoan day ko ki kawir Kuran as thara yakin ne
karin day. Kalasha azad thi apaw dek khojin day, Shatalako Musulman tasi
kay Kawir gohan day

Kawir khodai as son warek asta (Sharik) Justen day toa te kalasha kawir
gohan day. Ko ki abi Kalasha har musim huna warek warek awata pay sual
karik day, shatalako te homa kay shrik karaw gohan day.

Musulmani una apaw dekas bati shemi saw (Shrik) histely hiu, ne pe
ahisti haw tu Musulman ne his. Shatalako saw histi aleda thi apaw de heli hiu.

Ochu~hink, ze Tarik una kawir moC andai apaw deman aini, tasi tan
sagafat asta ashis, te tan marzi una apaw deman aini. Phato Musulmanan ek
shurughan, ze kalashon thara o shumi karik shurukh aran. Ko ki Kalasha
dentai apaw den day, tara zalikas bati bo mushkil, bo nawats. Ego tasi shum
nishan day asan ki ea Kawiristan, Pakistan or Islami muluk, kawiran hatya
aya apaw dekas jaiga ne thawek gohan day

Muluk as nom ze kura ki aya apaw den day esa som musulmanan zor asta
hiu day ki emi Kawir moC andai ko apaw den day. Phato te tasi Kawiri
histikas bati, khulahikas bati bo zo karin day. Shatalako Kalashi histi patua
karikas bo zor karin day. Shisi wajin day kalasha modr, tasi apaw dekas
tharika bo kharap karin day achi musulmanan bo ishnahari homa som just thi
shian.

Nuristani (Payrakaw) moC asta Kawir asini, Tichak himan te musulman
hawan, toa esa jaiga as nom asta badel aran, tasa warek nom athan Nuristan.
Shatalako te musulmanan pi zulum sarik ne bhai o te asta musulman hawan.
Kawiristan as nom shatalak badel aran ki onja o Kawir khul hawan, Khodai as
phrelik as jaiga aghoan. Nuristan onja o Awghanistan muluk as som shiaw.
Adek Kawiristan o Pakistan thaw thi shiaw.
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Bo soch as mondr ki kawri pe musulman hawaw haw se goirak hiu day,
tasa udremana phrelik ew gohan day. Shatalako te man day ki tay saw tharik
barik histi homa som just hali gohan day.

Abi shama mondr dek khojik day ki ebrahimi mahzad kia ki shiaw se
warek agida wala moC ne khoshen day, te tasi awaz, tasi apaw dekas tharika
asta chinikas bati egis dois madad karin day. Te saw thi shama khushush
karin day ki saw thi Arabi una mandr ze mahzab chi~chan oria.

Shariat ze sunat asta arab moCan pi eta shiaw, shemi krom Maka ze
madina ashini.

Kura ki musulman hin day, te phato arab maik shurukh karin day, tan to
nis’an o prashmin day. Te Kuran ani ayat mahawan day se arabi mondr una
newishi shiaw, kura pe shama aqgida tan som athan haw phato tasi tan jaiga
ani ze gromaini pharik heali hiu day. Saw tharik barik histi tasa soma paw de
heli hiu day, tasi tan durai moCan som asta apaw dek ne bahan day. Aya
shama mondr asta yad thai eli ki Musulman moC tasa kay geri Kawir mi
gohan day. Aqida histi, nis’an histi musulman thi apaw dekas bati shia
musulmani har wat bo perishani paida kariu day.

Ebrahima wat ani gri shonja za te tan hatya prus’t thi apaw dek ne bai
asan

Homa hatya kia hiran hikas mondr ne ki shemi moC ek mi sual karinday,
shemi ni mas-hab moC warego kia ne jonim day. Emi khali shatik jonin day,
shatalako homa som ze waregin som shumi asta karin day. Te hamisha
beanaw day mondr Kasen, udreman o te egis ze duis hatya tayar. Kura ki
musulmanan bati jonin day, te tan sakafat ze apaw dikas bati soch karin day.
Bazi o shen~in moC asan ki te tan apaw dekas pati tan azadi as bati shatan
day bo khushush karin day. Shatalako abi adek mondr abi shaya newishik
day.

Nis’an thawek

Mahzhab/Aqida

Aqgida hare k ishnahari, saw nisik, ushtik, ne rawa, ze tharik barik
shandena mi hin day. Tan aqida pe thawek abahi haw tan asta tara thaw hik
bas. Agida a thawa hikas bati o sapha, onjashta, nashik, tharik barik, sual
karik, saw thawa heli, sudon asta ch~icheck, Khodai kay asta ne nashiu, leqin
moC o tan tharik barik praSmik bahan. Istongas karik, au onik, onjashta
awata parik, shatalako saw tan onjashta hi prashmin day, tasi ruh o pariu day.
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Mondr/ Zuban

Mondr/ Zuban bo ziada zarori, Zuban pe ashis haw tasi tharik barik ze
mazhab thawek bahan, zuban as thara moC tan Dura mashkulgi karin, zuban
as thara mi o te tan mazhab yat karin, tan Khodai yat karin.

Chot thawek/ niweshik

Saw dastur, thawahikas bati, saw ishnarai newishi thahikas bati ia bo
krom del. Ek shor kaw shumber shati, chatraw ze Kaweristan as bati bo Moc
ze sahinsdanan krom kay asan. Shate moC kalashon, tharik barikan bariu un
abo newishi asan. Nuristani, moCan bari una asta te bo mahalumat jama kay
asan.

Te tan Pazar kia asta pashi o newishi asan, hagigat or ne newishk bai
asan. Kalashon bari una seda mondr newishik ne bai an. Ko ki te eta asini tara
tem una o te kia perishani ne pashi asini. Kalashson thara kia zulum hiu haw
tasi hatya o pata ne. Shatalako abi sicencedanan kia ki newishi asan, tasi som
o kia krom ne. Homa tan newisheli, prus’t onjohi~nk asta prust kay newisheli.
Phato saw thi jonin ki sceincdanan pe homa mi newishela o saw thi jonin,
hom kam an bari una asta jonik.

Sabak

Sudon sabak ch~iche "k, tasi tharik barik as bari una ze zaban, ze mazhab
bo Narumi as thara ch~iche’k baik. Noa Europe ya o Musulman sabak kia
prus’t asta ne. Ely phond, tan tharik barik dumba hikas bati.

Noa sabak ze tharik barik, bo moC tan mahazab prashmi asan. Shatalako

homa tan newisheli, tan to yat koreli. Toa abi tan hatya dang thi apaw dek
bahik.

Sakaphat

Sakaphat kia ki shiaw, ea saw mondr del, sabak, mahzab zuban, abi saw
em jonik day, isi bari una mondr asta dek day. Homa tan chotek, shula gri
chot dek, dur sawzek, emi saw homa skaphat una shamil shian.

Homa saw nisik, ushtik, krom karik, mashkulgi hik, kaway o parik kaway
o ne parik, shemi saw homa sakaphat as nishan.

Shatalako homa tan Khaber, kalasha-mondr newisheli. Toa saw thi to
jonin ze mahik ban.

Bo moC an Nuksan

Isa sawis som justuna Tourism kal’as’on hatya ajati asta shehen’ thi ki isa
wajehen day hokmhat zhe moc bi bo samaya sawzeny day. Kal’as’on som
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hokmhatas s’at’awai bo krom tan maksatas bati karawaikas ek bana asta
shiaw. Bianay moc ita pe kal’as’on com meher aran haw asa asta phaida, bes’
sir’N’ ZHE APHATAS HATYA SDHEK Jhaw asta hin. Tourism kal’as’on
hatya bo ajati magam aley mo nuksan asta shian.

Tan soro dang thi apaw dek

Balimahin sawin thara sarang hiu ori! Heshhh! Bo jhonawan zhe caker
dhoyuan paisas wajahen mulkani zimadar o kal’as’on thara adhek asta sakti
karin day. Kal’asa hokmhatas dhoi gak saus thi asan. Ia duranga mamila. Ek
gehen kai ta caker dhoyu ikas day mulkuna rusgar iu day ek gehen o kal’as'um
mocan paisas bati tan masahap tamasha sawzai asan. Tan sual zhe dastur
mocn rhuaw tamasha e mina pasheny day. Tasa khawsangawas maksat zhe
sualas onjes’t’ai o khul thi shian. Shia mi Urus asta hawaw tara tsatshatak
msahapaw moc tan sual zhe dastur mocan pashaikas bati karikas dai o se
hakikat o dum hawaw.

Kuatini zhe tan khur thara cis’t’ik.

Isa maksat shasa ki kal’as’a tan behias zhe kuatinias bati nasenaw goron
zhe hokmhatas tara phar mo hi nori. Koki patua chom kal’as’on hatya ne
rawa, kal’s’on day ia nazi hiu day. Shatalak o kal’as’on bianay mocan som tan
ghriik zhe dek kamai tan mi mocuna dewalat anday al’ay Karli. Shehen’ kai
tan dur ghona kareli, tan machil’oy, tan mal, tan son zhe kis’onu bo kai tan
hatya pat’akikas hatya whan’ karili. Isa som justuna kal’as’on bianay wasa
daran zhe banulakwamas som asta mashul thi tasi s’at’awai mon diawai
hokmhatas pi tan hatya suklat ghrieli.

Balimahin sawin thara sarang hiu ori! Heshhh!
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Die Kalasha und ihr Identitat

Die Kalasha von Chitral, oder einfach Kalasha, sind eine in der
Hindukuschregion Pakistans, in den Talern Rukmu, Mumuret und Biriu
lebende Ethnie. Von einem Nachbarvolk, den Nuristani, werden sie auch
Kasivo genannt. Die Chitral-Kalasha sind vermutlich ein sehr altes dardisches
Volk, die Eigenbezeichnung ihrer Sprache ist Kalasha-mun. Als einzigartig,
vor allem fiir die Region in Zentralasien, gilt ihr aduBerst europaiisches
Aussehen. So besitzen auffallend viele Chitral-Kalasha helle Haut und helles
Haar, sowie eine abweichende Augenfarbe. — Wikipedia.

Heute ist das Kalashvolk vom Aussterben bedroht. Es ist in der Nahe von
4,200 Menschen leben. Das ist total schlecht, denn das Kalashvolk hat die
einzigartig Kultur und Religion. Sie sind heidnische und sie glaube die Gotter.
Die Radikale Muslime bedrohen sie und Muslime wollen dass sie sind zum
Islam geworden oder sie mussen als kaffern sterben.

Heute kampfen sie fiir ihnen Identitat. Und Sie konnen IThnen helfen via
dieses Broschiire breit teilen.

Fiir mehr Information konne Sie die nachste Biicher lessen auf Deutsch:

eAdolf Friedrich: Tagebuch der Deutschen Hindukusch—Expedition.
(Ms., Stidasien-Institut, Heidelberg 1955/56)

eHerrlich, Albert; Scheibe, Arnold und Lentz, Wolfgang: Deutsche im
Hindukusch, DFG Berlin 1937

eKarl Jettmar: Die Bergvolker Westpakistans. ErschlieBung und
politische Schicksale. In: Bustan, 3, Wien 1961, S. 35—44. "Weinbereitung und
Weinrituale im Hindukusch" in: Festschrift flir Helmut Petri, hrsg. von Kurt
Tauchmann, S. 191—205. (Koln, Wien 1973) Die Religionen des Hindukusch
(Stuttgart 1975)

eSnoy, Peter (mit Friedrich KuBmaul und Gertrud Kuhn): Bergvolker im
Hindukusch (Inst. f. Auslandsbeziehungen und Linden-Museum, Stuttgart
1972)

eUwe Topper: Beobachtungen zur Kultur der Kalasch (Hindukusch). In:
Zeitschrift fiir Ethnologie, Bd. 102, Heft 2, Braunschweig 1977, ISSN 0044-
2666, S. 216—296
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